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TENRIKYO MISSION HEADQUARTERS IN AMERICA. 


ANECDOTES ON OUR 
FOUNDRESS AND DISCIPLES 
by 
Shimbashira Shozen Nakayama 
(13) 

THE TEN-RIN-O CONGREGATION 
COVENANT 


on the occasion of the establishment of 

the Ten-Rin-O Congregation; sent in 
To: Rev. Yuter Higure, the president of the 

Ten-Rin-O Congregation and chief priest 

of the Jifukuji Temple. 

From: Shuji Nakayama, the vice-president ; 

Ryojivo Yamazawa, the executive and 

tyeasurer ; 

Kamesaburo Yamamoto, the executive and 

tveasurer ; 

Chisaku Tsuji, the treasurer, 

We, who have respectfully veceived your of- 
ficial announcement of appointment, solemn- 
ly pledge that we will keep the regulations 
of your church, never neglecting our duty 
in the future. 

The oath shows that its formal name 
was the “Church Congregation of Ten-Rin- 
O,” that it was headed by Yitei Higure, 
the chief priest of the Jifukuji Temple, 
and that my grandfather* managed it 
under the name of vice-president. The 
vice-presidency of my grandfather might 
possibly come from the fact that he was 
not officially qualified as a minister. But 
even if the Foundress acquiesced in it, 
I think, in my present judgment, that it 
was extraodinary that God the Parent’s 
congregation should have been headed by 
a Buddhist priest. 

The opening ceremony was held on Sep- 
tember 22nd. Congregation members came 
to worship God from far and near. Sur- 
vivors of today, who witnessed the event, 
recall, for instance, a large holy fire lighted 
in the compound and my grandfather pre- 
siding over the rites in a Buddhist sur- 
plice. They remember the Temple priests 
making magical signs with their fingers, 
which made the common visitors feel 
curious. Still more curious, however, is 
the description found in the “list of 
donations in commemoration of the open- 
ing ceremony.” 


The list reveals that all the groups 
competed in sending offerings to God on 
this occasion. Their donations consisted 
not only of money, but also of rice and 
saké, and moreover, of bunting, cakes, 
pears, confetti, persimmons, mushrooms, 
frozen bean-curds, fish-paste, dried gourd 
shavings and boiled fish-preparation. The 
main offerings, calculated in money, were 
recorded in the list as follows: 

Cash: 13 yen 65 sen; 

Rice: 15.3 bushels: 28 yen 49 sen; 

Sahké: 57.6 gallons: 16 yen 44 sen [10 sen 

per 3.81 pints] ; 
all the articles amounting to 59 yen 8 sen. 


However, the amount 
disbursed was far in ex- 
cess of these incomes. It 
amounted to 142 yen 95.5 
sen, leaving a deficiency of 
83 yen 87.5 sen. The main 
expenditure went to: 

Donation to the Chukyo- 

in Temple*™ (15 yen) 

Buddhist surplices (1 

yen 50 sen) 

Cedar sticks (10 yen) 
and the cost of food for 
the day and traveling ex- 
penses for several visits to 
the Temple at Kuruno 
section were added to the 
above mentioned items. 

What a luxurious cere- 
mony it was, seeing that it 
cost more than 140 yen, 
leaving a deficiency of 84 
yen ! 

This camouflaged con- 
gregation lasted till De- 
cember 14th, 1882, in spite 
of the Foundress’ rigorous 
instructions that it should 
be abolished at once. 

In the meantime, Shiaji- 
sama, my _ grandfather, 
passed away on March 
10th (that is, April 8th, 
according to the Gregorian 
calendar), 1881, and he 
was succeeded in his work 
by his wife Matsue, who 
sent in an application for 
the recognition of this 
fact on July 11th of the same year. 


TR TEOIBRS IL. 


To: Rev. Yuter Higure, the president of the 
Buddhist Shingon Sect Church and chief 
priest of the Jifukuji Temple, Kuruno 
Section, Uchi County. 

From: Matsue Nakayama, the wife of and 
successoy to the late Shuji Nakayama. 

Date: Apvil 11th, 1881. 

SUrs 

On the occasion of the establishment of the 

Ten-Rin-O Congregation, Shuji Nakayama 

was appointed Vice-President of the Shingon 

Sect Church and at the same time the said 

congregation was acknowledged as a branch 

thereof. Now at his death it is my duty to 
inform you that I, the wife of the deceased, 
am to succeed to his position, but I fear 
that, as woman as I am, I have very little 
knowledge of the established practice. In 
view of the foregoing veuson, I should be 
much obliged if you woula give your kind 
guidance in the management our church 
and congregation in accorda with the 
vegulations of your Temple. J pledge, with 
the assistance of the people concerned who 
sign below, that I will devote my efforts to 
the development of the congregation : 
Ryojivo Yamazawa, the executive of the 
congregation ; 


Shimbashira and his four-member suite started on July 7th on 
their trip to Western Europe, Soviet Russia, Africa and Southeast 
Asia for missionary purposes. 


Shin-Izumi Village, Yamabe County. 

Otojivo Murata, a relative of the Naka- 

yamas ; 
Magata Village, Yamabe County. 

Now we have no written consent to that 
application at hand, but she seems to have 
been acknowledged as such, seeing that 
we have today some documents signed by 
her in that capacity. 

But my grandmother passed away, too, 
on September 30th,*** and a little later, on 
December 14th, the people concerned de- 
cided on the scheduled abolition. A docu- 
ment addressed to my father is extant, 
testifying that the Buddhist temple would 
have no further contacts with Tenrikyo. 
Thus the Ten-Rin-O Congregation under 
the jurisdiction of the Buddhist Shingon 
sect was cleared out of the Divine Resi- 
dence. (Continued on page 3) 


* Translator’s Note — Shiji-sama is meant here. 

** T. N.— The religious institution, situated in 
Sakai City, which had control of all Shingon 
sect temples in Sakai Prefecture. 

*** November 10th, by the new calendar, In 
the family register of the village office, 
however, the date is recorded as Nov. 11th, 
presumably according to the notice of death 
given by the Nakayamas. In this connection, 
the Ascension of the Foundress is recorded in 
the register as happening on Feb. 19th (that 
is, Jan. 26th, by the ancient calendar]. 
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THE MIKAGURA-UTA 


) 


“ Mikagura-Uta Kogt’ 


Written by Prof. T. Fukaya, 
translated by H. Mimoto 


THE FIFTH SECTION 
Ya-Kudari-Me 
(The Eighth Stanza) 


Eighthly : Into the mountains have we 
been 
To examine the stones and _ trees 
available 

Yattsu: Yama no naka e to wi konde 

Mountains into have we entered 
Ishi mo tachiki mo mite oita 

And Stones and trees examined 

Yama no naka e to ivikonde: Into the 
mountains have we entered. God has been 
in the most distant and deepest areas of 
the mountains. 

Ishi mo tachiki mo mite oita: Stones and 
standing trees have we examined. God 
has first examined the available materials 
to see what will be useful in His miracu- 
lous construction. 

From now gradually even in mountains 

high 

We will start to look for construction 

material. 

From now Sun and Moon will be looking 

out 

To find additional construction material. 

The thoughts of Sun and Moon are 

profound. 

From the same place two and three 

trees we select. 

We will not ask if the tree is male or 

female, 

All trees are chosen according to the 

plans of Sun and Moon. 

Construction materials we need in quan- 

tity 

We want fifty or sixty people at a time. 

As stated in the Ofudesaki, the materials 
God uses in His construction of the world 
of joyous living are gathered together 
without questions asked concerning sex, 
or distance ; they are chosen on account of 
their deep karmic causation extending into 
previous lives. God requires many people 
as yooboku and may gather two and three 
people from exactly the same place. 

Also people who have already been 
selected as yooboku should realize their 
karma, refuse to be discouraged by circum- 
stances and diseases, and dedicate them- 
selves wholeheartedly. 

Ninthly: This tree shall we cut and 

that stone collect — 
Thus may you think, but God decides. 

Kokonotsu : Kono ki kivoo ka ano ishi to 

This tree shall we cut, that stone shall 
we take 

Omoe do kami no mune shidai 

(you may) wonder (but) God decides 

Kono ki kivoo ka ano ishi to: This tree 
shall we cut and that stone shall we take. 

Omoe do kami no mune shidai: You may 
wonder, but God decides. 


God decides who shall be His _ con- 


struction material. There are many ex- 
amples of people who did not seem capable 
of dedicating themselves entirely to mis- 
sionary work on account of business and 
family reasons, who later were guided by 
God so that they had to enter missionary 
work. There are many cases of people 
who seemed well-qualified, who later drop- 
ped out from their work. 

Since there is no merit which is as 
great as the merit of being employed as 
yooboku, it is important to dedicate oneself 
meekly and with true sincerity. 

Tenthly: This time everyone in the 

world 
Has arrived at a clear decision. 
Toodo: Kono tabi ichivetsu ni 
Tenthly: This time everyone in the 
world 
Sumikivi mashita ga mune no uchi. 
Has been clarified in the mind 

Toodo kono tabi ichivetsu ni; Until now 
people have been entertaining wrong ideas, 
in spite of the fact that they had heard 
the teachings of God. However, this time 
everyone in the world — 

Sumi kivi mashita ga mune no uchi: It is 
a most rejoiceful thing that everyone has 
been able to come to a clear understanding 
and the time has really come to start the 
construction. 

When dust accumulates the mind is 
contaminated. Dust refers to selfish ideas. 
The work of constructing the world of 
yokigurashi or joyous living is destined 
to be completed when the people of the 
world forsake selfishness and dedicate 
themselves in hinokishin. In constructing 
the world of yookigurashi many people 
suitable as construction material are need- 
ed. In the Eighth Stanza the Foundress 
expatiates on how God gathers yooboku 
and how He trains them in preparation 
for construction. 

From Stanza Nine we find out how 
yooboku devote themselves and also what 
paths they must tread in their work of 
construction. 


(The Ninth Stanza) 


Needless to say the will of God is to 
construct the world of joyous living. 
This construction God carries out through 
human beings who act as His yooboku or 
construction material. In other words, 
this world becomes the world of joyous 
living through the work of the yooboku. 
The work of the yooboku consists of: 
nioigake (inviting people to examine the 
Tenri teachings), olasuke (guiding people 
to Tenri-oo-no-mikoto, and fukyoo (mis- 
sionary work). The world of joyous living 
is realized, when people who are not yet 
members become members, when all hu- 
manity learn to tread the path of Tenri- 
kyoo. We may describe this stanza as an 
explanation of the life of a missionary, 
as given by the Foundress out of loving 
concern for Her children who undertake 
missionary work after attaining a stage of 
religious maturity. 

The path of faith is various depending 


on the karma of the seeker, but nioigake 
and otasuke are two most important 
elements of the Tenri path. 

There is the popular proverb that he 
who teaches should know seven times 
more than the students: this observation 
applies also in the life of faith. When a 
child in the path of faith attains maturity 
and becomes a parent, his faith evolves 
tremendously. Water which does not flow 
is contaminated, and faith which does not 
work to help others tends to retrogress. 
When a religion forgets missionary work, 
it loses its vitality. There are religious 
sects which proclaim seeking through 
quiet meditation, but with us seeking is 
missionary work, and missionary work is 
seeking. The inside is the same as the 
outside, and the outside is the same as 
the inside in our religion. A yooboku may 
consider his raison d’étre to lie in his 
willingness to place himself between God 
and people who are not yet members of 
the faith. When one undertakes to do 
this, there may be opposition, and even 
violence. If the yooboku loses his faith, 
he is quickly reprimanded by God. The 
yooboku is polished spiritually and lead to 
greater spiritual maturity through the 
various trials of missionary work. 

We may say that the yooboku should 
concentrate his entire energy to his task 
as a missionary. 

Firstly: Around and around the big 

wide world, 
With only a penny or two, we go to 
save. 

Hitotsu: Hivoi sekai o uchimawari 

Wide world we go around in 

Issen nisen de tasuke yuku 

A penny (or) two pennies with saving 
we go 

Hivoi sekai o uchimawari: We travel 

through the wide world— 

Issen nisen de tasuke yuku: We go to 

save with only a penny or two. 

Even though our missionaries have no — 
funds, they go on the road to seek people 
who are suffering. They take with them 
what the Foundress described as ‘travel- 
ing funds’—the osazuke, the granting of 


grace through the intermediation of the 


missionary. 
Secondly : Free of hardship, we will help 
you to be: 


In God’s grace place your faith. 

Futatsu : Fujiyuu naki voo ni shite yaroo 

Difficulties free, will we make you 
Kami no kokoro ni motare tsuke 
God's mind place your reliance in. 

Fujiyuu naki yoo ni shite yaroo: We 
will help you so that you will be free of 
hardship. God here offers to help the 
yooboku who go out on missionary work 
to be free of difficulties. 

Kami no kokoro ni motare tsuke: Place 
your faith in the divine mind. Don’t 
worry; place your entire faith in God. 
These are wonderful, and comforting words 
for the yooboku who put their total energy 
into the work of wholehearted salvation, 
as they face virtual starvation day after 
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day, and pattern their lives on the model 
life of the Foundress who said, ‘Water 
tastes like water. We are fortunate.” 
I am forced to wonder how many are the 
people who have repeated these lines to 
themselves while they dedicated them- 
selves in missionary work, and how many 
the people who will continue to do so in 
the future. The days of the yooboku are 
discontinuous at the same time that they 
are continuous. In the life of the mission- 
ary each day poses a threat of life and 
death. Dinner may have been provided, 
but breakfast for the morning lies in the 
hands of God entirely. In such a life, 
comparable to that of a tightrope walker, 
the yooboku learns the parental mind of 
God through personal experience, rather 
than through religious doctrine. 

Thirdly : In looking across the people of 

the world 
We notice greed intermingled in their 
hearts. 

Mittsu: Mireba sekai no kokoro ni wa 

Looking across world’s minds 
Yoku ga majirite aru hodo ni 
Greed intermingled is (we note) 

Mireba sekai no kokoro ni wa: AS we 
look across at the minds of people of the 
world-:--. 

Yoku ga majirite aru hodo ni: We notice 
greed is intermingled in their minds. The 
greed God speaks of is the selfish attitude 
which concerns only with the self, the 
heart of avarice which would seek more 
and more in spite of whatever it may 
already have. 

We may note here God’s sorrow in seeing 


this greed, in seeing human nonchalance 
concerning salvation, when God promises 
actually to help us be free of hardship. 

Fourthly: If greed you have, please 

resign, 
For God’s will you can not receive. 

Yottsu: Yoku ga aru nara yamete kure 

Greed if you have resign please 
Kami no uketori deken kara 
God’s receiving you cannot do 

Yoku ga aru nara yamete kure: Please 
resign if you have greed. You cannot 
receive God’s guidance when you entertain 
desires of your own, and this happens to 
be true most particularly in missionary 
work. 

We receive miraculous guidance when 
we are willing to accept hardship, oppres- 
sion and insult as atonement for past 
karma, and are willing to dedicate our- 
selves in spiritual companionship with 
the Foundress to the task of spreading 
the teachings of God. 

When self is a consideration it is difh- 
cult to do missionary work, and difficult to 
persist for one, and one becomes attached to 
worldly concerns, and becomes discontent 
with missionary life. To receive guidance, 
it is necessary to bear with all difficulties 
for at least three years described as a 
thousand days. In order to find one’s 
efforts well on their way to bearing fruit, 
ten years of hard work is necessary. One 
cannot establish the Tenri path without 
persistence. Persistence is important. 

Fifthly : "Tis the same for everyone 

Make up your mind and follow us. 

Tisutsu: Izuve no kata mo onaji koto 


s 
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The victorious Tenri University Judd team received the championship flag at the All-Japan 
Inter-collegiate Judd Tournament, which was held in Tokyo on June 12th. 


Everyone to the same thing 
Shian sadamete tsuite koi 
Decision arrive at (and) follow us 

Izuve no kata mo onaji koto: The same 
thing applies to everyone---. The same 
observation applies to anyone wishing to 
be a yooboku to dedicate himself to 
missionary work. 

Shian sadamete tsuite koi: To dedicate 
oneself to the path of wholehearted sal- 
vation may be possible for a day or two, 
but to persist for half a year or a year 
is difficult. For this reason God asks us 
to arrive at a firm decision before starting 
out. 

The Foundress once stated: “You may 
nourish one person here, and another 
there, so that you will be tempted to ask 
where you have actually sown the seeds. 
From these efforts new sprouts will show.” 

As indicated in her observation, divine 
guidance we cannot expect at once. New 
sprouts begin to show after a lengthy 
period of time during which one would 
almost feel he has wasted both time and 
energy. For this reason, we have to really 
arrive at a firm decision before starting, 
or else we risk the possibility of giving up 
during the course of our work. 


(Continued from page 1) 


MIOACLE 


December 14, 1882 
To Rev. Shinjivo Nakayama 
Mishima Village, Yamabe County, 
Yamato Province. 
From Gikan Kawabata 

As proxy for Ryomei Yanaizawa,* 

Chief priest of the Jifukujz Temple, 

Kuruno Section, Ucht County. 

And Masanori Kimura 

Assistant priest of the Temple 
Sys 
With reference to the branch church, which 
has been established in your residence, we 
two, in the capacity of the chief priest's 
agent and his assistant, specially dispatched 
here, have decided on its abolishment for 
certain veasons on this day. It ts agreed 
that all kinds of papers hitherto issued by 
the Temple shall be invalid and written 
instvuctions shall be returned to the Temple. 
We solemnly pledge, as a future proof, that 
we will put you to no trouble whatever in the 
future, no matter who may bring a complaint 
against you on this matter. 


FEE N.— Records show that Yitei Higure, the 
former chief priest of the Temple died in 
1881, when Shiji-sama also passed away. 
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OUTLINE OF TENRI MUSEUM 
Ethnographical collections 
C6 ) 


American Continent 


Aborigines of the American Continent, 
the Indians, are said to have been origi- 
nally the Asian race and come repeatedly 
across the Bering Strait during the Ice 
Ages. Settling in the broad Continent, 
they lived respectively in each natural 
environment, and made up their own 
cultures. 


North America 


The tribes lived mainly on hunting and 
fishing, and grouped together so small a 
unit of about 150 that they were divided 
into many branches each with a language 
and living-pattern. 

Collection: (Indian Crafts) South- 
western Tribes— Ancient and modern 
Potteries, Blankets, Drums, Rattles, Wo- 
oden head tablets, Kachina dolls, Silver- 
work, Brocaded sash, etc. Plain Tribes — 
War bonnet, Beaded garments, Bags and 
Pouches with beads and quill decorations, 
Breastplate etc. Californian Tribes — 
Baskets, Eastern and Southeastern Wood- 
land Groups — Fragments of earthenwares 
during the Temple Mound period, Clay 
and Stone pipes etc. Northwest Coast 
Tribes—Totem poles, Baskets, Stone pestles 
etc. (Southeastern Alaska Eskimo Crafts) 
— Kayak, Baskets, Mask., Headgeares, 
Ivory toys etc. 


@ Ceremonial Blanket (Navaho, near Farmington, 
New Mexico) 

Pipe Bag and Sewing Implements Bags with 
Beads and Quill Decorations (Dakota, Central 
Plains) 

Painted Pottery Bowl of Mimbres Period (from 
Swarts Ruin, Mimbres Valley, New Mexico) 
Painted Pottery Bowl of Mimbres Period (from 
Cameron Creek Ruin, Mimbres Valley, New 
Mexico) 

Pottery Jar of Pueblo II! Period (from Mesa 
Verde, Colorado) 

Painted Pottery Jar of Pueblo V Period (Zuni, 
New Mexico) 

Totem Poles (Northwest Coast) 

Baskets of Tringit (Alaska), Aleut (Attu I.), 
Yokuts (Carifornia) and Apache (Arizona and 


New Mexico) F 
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